Approaches to Buddhism: sectarian, fundamentalist, encyclopaedic, each with its particular error: 
· the sectarian approach mistakes the part for the whole.
· The fundamentalist approach is concerned with what the Buddha ‘really’ said. 
· The encyclopaedic approach emphasizes breadth rather than depth of knowledge. It tends to confuse knowledge about Buddhism with knowledge of Buddhism. It is concerned more with facts than with principles, tries to see from without instead of feeling from within.
The ideal approach to Buddhism incorporates elements from the sectarian, the fundamentalist, and the encyclopaedic approaches, shorn of their imperfections. It has for basis an insight into the Dharma derived from the actual practice of a system of spiritual discipline. 
…it will be appreciative of the multiple richness of the Buddhist tradition, and however firmly it may grasp a particular thread will never lose sight of its connection with the whole fabric. …accurately distinguishing earlier formulations of the Teaching from later ones, …it will not commit the mistake of treating the age of a formulation as the sole criterion of its spiritual authenticity ...nor consider the Dharma to be limited to its verbal expressions. …Depth will not, however, exclude breadth: keeping abreast of developments in the field of non-traditional Buddhist studies, take all Buddhism for its province …drawing upon as wide a range of scriptural reference as possible. Above all, it will be concerned to exhibit the living spirit of Buddhism.  		Discuss in relation to Triratna
----------------------
The Human Situation: Except in the sense in which all things are unique, Buddhism does not regard man as an absolutely unique being brought into existence …with an immortal soul the possession of which constitutes an unbridgeable difference between him and all other creatures... On the contrary it regards him as one manifestation of a current of psychophysical energy manifesting now as a god, as animal, as tortured spirit, or titan, and now as a man, according to whether its constituent volitions are healthy, unhealthy, or mixed. Thus, Buddhism does not think of sentient beings in terms of separate forms of life, one absolutely discrete from another, so much as in terms of separate currents of psychical energy each of which can associate itself with any form. Energy is primary, form secondary. It is not that man wills, but rather that will ‘mans’.
What impact does this description have on one’s view of oneself? 
……….
The human realm occupies a position of centrality in relation to the other modalities of sentient existence. It is in this centrality that the distinctive significance of human life mainly consists.
· Firstly, the human state is central in relation to pleasure and pain. Consequently, he is neither so intoxicated with the one, nor so stupefied by the other.
· Secondly, the human state is central in relation to karma and karma-vipāka: we reap what we sowed in past lives and we sow what we must reap in future lives. All other forms of sentient existence are states of passive experience; they reap, but do not sow. Through either healthy or unhealthy volitions humans have access to higher or lower states of being, as well as access to the state of enlightenment, which can only happen when supported by a human body. Discuss
…………………
Ideal of Human Enlightenment: For human beings growth means growth in consciousness, growth in awareness. This is why man needs an ideal - not just an ideal for this or that aspect of his being only, but an ideal for himself as a human being. It must be an ideal, moreover, which is not artificial but natural, not imposed upon him from without but implicit in his own nature, his own being: an ideal which represents, indeed, the fulfilment of his nature in the deepest possible sense. It is this ideal, the ideal of human Enlightenment, that I have tried to communicate to you in this lecture. 		
Discuss the truth or not of this paragraph. Do you relate to this ideal as ‘natural’?
--------
Many people are sceptical about ideals, and especially so, perhaps, about spiritual ideals. Buddhism is not sceptical. It has faith in the ideal - faith in the spiritual ideal of human Enlightenment - because it has faith in man, in the creative potential of man. Because it has faith in man, it asks man to have faith in himself. It does not ask him to ‘believe’ in Buddhism. Instead, it asks him to take the ideal of human Enlightenment as a practical, working hypothesis. 		
How would this kind of confidence or faith impact our lives?
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